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Abstract 

This paper deals with Ideology of Karonese Mantra reflected in process of Erpangir Ku Lau ritual. The main objective of this paper is to explore eight mantra found in process of Erpangir Ku Lau ritual and three interviewers who have followed Erpangir Ku Lau ritual. Religious means believe in the power of God. Then, kinship means caring and respect to families. Then, animism means believe to object on earth has own power. Then, dynamism means believe to ancestral spirits, ghost, and other spirits. Related to the reason why ideologies applied in mantra of  Erpangir Ku Lau, the paper describes ideologies create culture. It’s proven from the result of interview with shaman,three karonese and developments of karonese cultural life from era to era.
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Introduction
Literature is a part of life as a social institution it reflects the state of society and cultural life at a certain era. Esten in Ermelina (2015) defines literature is a form of creative art and the work that the object is a human being and language as the medium. From the definition above, it is clear that literature can’t be separated from language, because language is the medium of literature. Literature is a national cultural heritage, which needs to be inherited down to the next generation. 

Wibowo in Ermelina (2015) defines Language is a system of symbol that are meaningful and articulate sound that are arbitrary and conventional, which is used as a means a communication by a group of men to give birth to feelings and thoughts .There are so many languages in the world. Indonesia has many culture and ethnic, every ethnic has a different language and different way to express their language especially in their local literary works.
Literary works divided in to two, oral literature and written literature. One of oral literature is mantra. Mantra as the beginning of the traditional forms of poetry has unique characteristics when compared to other traditional poetry. The language in mantra is generally using rhyme, and has a high literary value.  Erpangir Ku Lau in Karonese is one of oral tradition that the process of ritual contained  mantra. Erpangir Ku Lau is a bathing ritual in the river. When literary work created there is contained with ideology. Ideology is the foundation of
thinking and instruments to interpret and and realize the things seen, heard or read
 Pramutoko (2007) says that ideology may mean an ideology or doctrine that can give birth to a culture; in addition to ideology itself is a culture, because culture is the result of the world and a sense of human initiative in the broadest sense. 
Therefore, this paper will be focused on ideology in mantra of Erpangir Ku Lau and prove the truth of the theory, whether the ideology create culture.
1.Ideology.
Nurelide, (2007: 34), suggests that oral literature is an inseparable part of the written literature. Before emerging written literature, oral literature has shaped the literary appreciation society. With the written literature, oral literature continued to coexist with written literature.

. Mantra included in oral literature genre popular in the community as rhymes and poems.. However, its use is more exclusive, as only spoken by a particular person, such as a charmer and shaman. Shadily in Natsir (2016) defines mantra is a formulation of words or sounds a magnitude unseen, pronounced rhythmic are like humming, used as a prayer for the recite or the listener, which is required to memorize exact wording to avoid a catastrophe if there is a mistake in pronounce it.
Ideology comes from the Greek word Idein, which means to see, or Idea, whichmeans face, physique, ideas, thoughts, and Logia which means doctrine. Thus, ideology is a doctrine or science of ideas and thoughts (science des ideas). Ideology contains functionality to provide stability and direction in life groups while providing a dynamic movement toward community goals. Soerjanto Poespwardojo in Subandi (2012), a cultural sociologist, defines ideology is complex knowledge and values, which altogether form the basis of a person or people to understand the cosmos and the earth all and determine the basic attitude to cultivate.
Ideology in a practical sense is the unities of the basic ideas are that arranged in a systematic and thorough thought about the man and their life, individual and social life. Important function of ideology is to establish the identity of the group or nation and uniting functions. Ideology has a tendency to separate in group (us) from out group (they). 

Based on his thought system, Suseno in Subandi (2012) divides the two types of ideology that is close ideology and open ideology or referred to as a closed ideological system of thought and ideology of open thinking system. 

a. Close ideology 

Typical of a close ideology is that no matter how big the difference between the demands of the various ideologies that allow life in society, it will always be an absolute requirement that people must obey the ideology.
b. Open ideology 


Typical of open ideology is that the values and ideals are not imposed from the outside, but dug up and taken from the wealth of spiritual, moral and cultural values of society itself.  
Pramutoko (2007) theory leads to open ideology. Open  ideology  is the 
property of the entire people, and people in finding their “personality" In that 
ideology The application of ideology in is ethnic called culture.
Exploring the data
This study used descriptive qualitative method. Descriptive qualitative design does not intend to find a new theory but to find the new evidences to prove the truth of the theory. Strauss (2003:2) defined that descriptive qualitative method refers to a research explaining the analysis or a hypothesis of a research, the mathematical techniques are that eschewed or are of minimal use, although assuredly rudimentary or implicit counting and measuring are usually involved.                     
The data of this research are the eight mantra that are found in process of Erpangir Ku Lau ritual in Karonese. 
It has been Mentioned in the previous chapter that the the data of this research are the eight mantra  that are found in process of  Erpangir Ku Lau ritual in Karonese. The data of this research only focused on ideology and the reason why ideology applied in Erpangir Ku Lau mantra.

After collecting the data, the data were analyzed to find out the ideology and the reason why the ideology was applied in mantra.   The writer found that there was four ideologies contained in eight mantra of process Erpangir Ku Lau, they are religious, kinship, animism, and dynamism. Here are the samples of the data analysis 
1. Religious  

Turun me kam Dibata didatas

Go down, God above

Nangkih Dibata ni neruh

Go up, God below 

Kundul Dibata di tengah

Sit the middle God (1)
The mantra shows about the beliefs of Karonese to God that they call dibata Sitelu. Mantra is spoken by shaman as the intention of calling God or inviting God who they believe to be present in ritual of Erpangir Ku Lau. 
2. Kinship 

Sangap ertuah

Successful and sorcerer 

Penaggeren siding sisinku
The self from my patient

Ras sangkepna nggeluh ras aku guru
And his/her family with you teacher

Anak-anak ajaren, tuturen
Children who are still learning the rules

Medem kam sengkirep mata
You sleep for a blink of an eye (1)
The mantra shows the blessings performed by shamans to people and families who follow this ritual in order to be successful and sorcerer in life. Guru 
 in mantra means Dibata or God.
3.  Animism

Manik merah manok pincala gunong

Red chicken, pincala  mountain

Gundari kam ku asap,
Now you are wipe of myself,

To hupa
To hupa

Ku pul-pul la banci ku minaki

Wipe by myself, to be oiled by me

Ku amburi beras page serongsong

I sprinkle one barn rice 

Nangtangken nation kelesa
Disposing of misfortune (1)

The mantra shows Karonese beliefs to Red Chicken which can serve as one of the media to support Erpangir Ku Lau ritual. The Chicken treated as something sacred with the act of wipe, oiling, and sprinkle rice to red chickens by shaman. In addition, the chicken is that believed to throw away the misfortune of people and families who follow this Erpangir Ku Lau ritual
4.  Dynamism 

Man penabari antu dolok
For the ghost of the mountain

Antu kebumen, antu hutan
Ghost of kebumen, ghost of forest

Antu setan situnggu-tunggu
Ghost demon who beg (2)
The mantra shows the belief of Karonese of the ghosts on the world. Karonese believe to the ghost thay they call as antu dolok, which means ghost of mountain, antu kebumen, antu hutan which means ghost of jungle. Karonese believe the ghosts can engage in human life and can disrupt and harm people.
Conclusion  And Discussion


In this paper found fourth ideology of Mantra. They are : Religious, Kinship, Animism and dynamism. Religious show the beliefs of karonese to God. Kinship show the character of Karonese that is have high attention to their family. Animism show the belief of Karonese to the power of object on earth. Dynamism show the beliefs of Karonese to ancestral spirits and other spirits. The researcher used the result of unstructured interview to describe the reason why ideology applied in mantra
Discussion

After analyzing and answering all the research problems, as the discussion of the result analysis, the writer found four ideologies of Karonese in eight mantra of Erpangir Ku Lau ritual. They are religious, kinship, animism and dynamism. In this paper found that ideologies create culture. It proved from four Ideologies in mantra of Erpangir Ku Lau that has relation with culture that still exist in Karonese. In addition, the writer found the same characteristic of the ideology itself from the interviewer explanation to describe the reason. Therefore, the ideology can give birth to culture. In addition, ideology itself is a culture. The findings in this paper also showed that the ideologies come from values and ideals that are not imposed from the outside, but dug up and taken from the wealth of spiritual, moral and cultural values of  the society itself. 
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